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of picture-making and is due to the tendency in man to
regard all beings as like himself and therefore he makes God
in his own image and attributes to Him his own form and
feeling. His personal God is the result of the personifying
tendency natural to man and His will and power are so
capricious and cruel that the apologist of theism finds the
problem an ultimate mystery. The kingdom of God is
designed on the model of the human state and suffers from
all its psychological limitations.

Reality is mJndnamaya or rational. The category of
reason marks the transition from consciousness to self-
consciousness or discursive thought. It employs the logical
method of discovering and determining truth and advances
arguments to prove the Being of God. Hume attacks in a
classical way the cardinal proofs of natural theology and
brings out clearly the antagonism between science and super-
stition. All reasoning, from design to designer, from idea to
existence and from effect to cause, is due to the false light
of the (transcendental shrine'; to infer the infinite from the
finite exceeds the limits of reason. Rationalism, whether it
is metaphysical or theological, ends in agnosticism and positi-
vism. There is no passage from nature to nature^s God and
the proofs of God admit of no finality or consistency.
Thought cannot transcend itself and in its attempts to erect
the Absolute, it commits suicide. Religion protests against
rationalism and distrusts reason and takes refuge in tradi-
tionalism and scriptural faith. Reason with its cold logic
is impervious to the demands of the heart and by analysing
feelings, it ultimately annihilates them. Philosophy stimu-
lates thought but does not satisfy it and allay the hunger of
the soul. Gnosticism affirming the knowability of God is
answered by agnosticism and agnosticism enc}s in absolutism